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into the spirit of the new religion. When, therefore, the
Companions could agree on a point, their consensus would
be accepted by the rest of the community as conclusive.
After the Companions, this leadership in religious matters
passed to the next generation, the so-called Followers
(tabi'un) and from them to the generation of jurists
and AadfaA-teachers who followed them. When these
latter differed on a point, they naturally referred to the views
and practices of the Companions and Followers; and if their
views and practices could be shown to have been un-
animous, their points would be made so much easier. What
is more natural, therefore, than that under such incentives
there should develop the theory of ijmaf ?

The significance of ijma' in the Mohammedan law can
hardly be overestimated. By its means, not only is con-
troversy on many points forever done away with, but
also, when new situations have been met by analogy or
otherwise, the Moslems may be assured that they are not
getting away from the old basis and drifting into heresy.

Notwithstanding the unifying influence of ijmaf, there
remained indeed always a certain residuum of divergence
of opinion on some minor questions on which no consensus
could be attained; but this was construed by the canonists
to be an indication of God's grace to His people, for there
is an ijmaf on this very point too, namely, that such diverg-
ence is not to be deprecated, because it is a sign of God's
grace. This ijmaf is based on the hadlth in which the Pro-
phet said: " The difference of opinion in my community is
an indication of grace from God's part."

Al-Sha'rani, who apparently dislikes the idea of having
in the sharl'ah any divergence of opinion (khilaf) whatso-
ever, has taken the extreme position of claiming that, in
reality, there is no such divergence in the sharfah; and he
attempts to prove his contention by the following ingenious